






From Kant to Contemporary Ethics of Sport
Abstract
The paper aims to establish a link between Kant’s ethics and the ethics of sport by connect-
ing the concept of Anthropocene as the contemporary epoch during which natural history 
is becoming cultural history and the ethics of hope as presented in Kant’s The	Critique	of	
Judgement. The crucial moment in Kant’s argument is that choosing culture is the proper 
way of human progress towards civil society and cosmopolitan unity. Is sport this kind of 
culture? Can sport become an important moment in the contemporary ethics of hope? The 
answer is conditionally positive because there are obstacles present. Firstly, one of the 
reasons is that the modern Olympic sport was inaugurated to keep social conflicts in bal-
ance. That this purpose can be achieved suggests that the hierarchical order of excellence 
involved with sport competition should strengthen social hierarchies. Secondly, sport is 
one of the most popular and most profitable global entertainments, but it is governed by 
aristocratic elites with the enormous potential for the abuse of power. Thirdly, global sports 
organisations have a lot of political power hidden behind the Olympic mantra of the exclu-
sion of politics from the sport.
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1. Why Kant? Because We Live in Anthropocene
From	where	did	the	Anthropos	of	Anthropocene	come?	It	used	to	be	Homo 




this	planet’s	nature	and	beyond,	 this	species	 turned	natural	history	 into	 the	
environment	of	their	history,	and	the	whole	Earth’s	nature	into	their	culture.1	
1
Anthropocene	 was	 introduced	 in	 contempo-
rary	 scientific	 discourse	 as	 a	 geological	 pe-
riod	which	started	some	200	years	ago	with	
industrialisation	 and	 accelerated	 moderni-
















































































































of	 (hu)man	 belongs	 to	 postmodern	 philoso-
phy.	Lyotard	is	as	good	example	as	any:	“For	
my	 part,	 and	 without	 trying	 to	 justify	 this	
view	here,	 I	 see	 a	 sign	of	 it	 in	 the	genre	of	
first-person	narration	chosen	by	Descartes	to	
explain	his	method.	The	Discourse	 is	also	a	
confession.	 But	 what	 it	 confesses	 is	 not	 the	
dispossession	 of	 the	 ‘I’	 by	God,	 but	 the	 ef-
fort	of	 the	‘I’	 to	master	every	given,	 includ-
ing	itself.	Descartes	tries	to	graft	the	finality	
of	 a	 series	 directed	 toward	 the	 mastery	 and	
possession	 of	 ‘nature’	 onto	 the	 contingency	
that	 the	 and	 leaves	 between	 sequences	 con-
veyed	by	phrases.”	–	Jean-François	Lyotard,	
The postmodern explained. Correspondence 



















































































































Cf.	Ulrich	Beck,	An Introduction to the Theo-










The	 announcement	 of	 “corporational	 turn”	
of	sport	came	when	the	war	between	Dassler	
brothers	split	their	father’s	firm	into	two	com-
panies	 in	1948,	 starting	 a	 fight	 to	 add	more	
and	 more	 athletes	 to	 their	 respective	 puma	
or	 Adidas	 list	 in	 times	 when	 Olympic	 sport	
was	 allegedly	 still	 on	 amateur	 conditions.	
Later,	Nike	 provided	 arguments	 for	 general	
conclusions	offered,	 for	 instance,	 in:	Naomi	
Klein,	No Logo: Taking Aim of the Brand Bul-
lies,	Knopf	Canada,	Toronto	 1999;	Douglas	
Kellner,	 Media Spectacle,	 Routledge,	 Lon-
don	 –	New	York	 2003,	where	 Chapter	 3	 is	
on	 “Sport	 Spectacle,	 Michael	 Jordan,	 and	
Nike”	(pp.	63–92).	Corruption	scandals	with-
in	 Olympic	 Committee,	 FIFA	 and	 UEFA,	





decades	 ago.	 To	 heal	 the	 wounds,	 Olympic	
movement	adopted	the	principle	that	“leader-
ship	 is	 above	management”.	 –	 Point	 3.5.	 of	
“Basic	 Universal	 Principles	 of	 Good	 Gov-































and	 sport	 as	 competitive	 aristocratic	 pedagogical	 pillar	 following	 Thomas	
Arnold,	as	a	remedy	for	social	tensions,	keeping	the	hierarchy	intact	but	still	











capital.	 Its	 structural	 and	 institutional	core,	however,	 remained	unchanged.	
It	is	still	a	group	of	civil	society	associations,	bound	together	by	the	Olym-
pic	institution,	including	both	those	which	are	already	recognised	as	Olym-





of	 Westphalian	 representation	 where	 nation-states	 figure	 as	 persons	 of	 in-
ternational	 agreements	 and	 treaties.	Members	of	 the	 International	Olympic	
Committee	do	not	represent	their	nation-states	in	the	IOC;	they	represent	IOC	





























the Government of poland and on Its proposed 
Reformation,	Chapter	IV	–	“On	Education”,	pp.	






mas	 Arnold	 a	 guide	 for	 educational	 reform	
which	would	make	French	youth	as	devoted	
to	God	 and	 country	 as	 he	believed	English-
men	were.	Arnold	was	a	reformer	of	Rugby	
School	where	he	was	a	headmaster	from	1828	
to	 1841.	 He	 introduced	 a	 strict	 combination	
of	 religious	 zeal	 and	 classical	 languages	 to	




bertin	 thought,	 but	 it	 is	 still	 true	 that	 rugby	
comes	 from	 –	 Rugby.	 Those	 interested	 in	
the	 dark	 sides	 of	 Coubertin	 and	 its	 radical	
criticism	may	consult	books	written	by	Jean-
Marie	 Brohm,	 for	 instance	 Le Mythe olym-
pique,	Christian	Bourgois,	Paris	1981.
15










that	 modern	 Europe	 could	 not	 disappear	 as	
Roman	Empire	did	because	 the	Westphalian	
system	 of	 international	 relations	 was	 not	 an	
imperial	 one	 but	 a	 system	 of	 mutually	 rec-
ognized	 sovereignty	 of	 nations.	 Cf.	 Edward	
Gibbon,	History of the Decline and Fall of the 
Roman empire,	vol.	1–6,	eBookMall	2001.
16
Cf.	 John	Keane,	The Life and Death of De-
mocracy,	 Simon	 &	 Schuster,	 New	 York	
–	London	2009;	Bettina	R.	Scholtz,	“Advanc-
ing	 Cosmopolitanism	 through	 International	
Competition”,	in:	The Cosmopolitan potential 
of exclusive Associations: Criteria for Assess-
ing the Advancement of Cosmopolitan Norms,	
Lexington	Books,	Lanham	2015,	pp.	145–163.	
In	 the	 referred	 chapter,	 Bettina	 R.	 Scholtz	
proposes	to	understand	Olympic	sports	com-





such	 respect”	 (p.	146).	However,	 she	claims	
that	it	does	not	pay	to	look	just	for	clear	cases	

































flicts	and	 terrors	of	 the	 last	hundred	years.	Repeated	saying	 that	 sport	 is	 a	
substitute	for	war	is	not	true,	because	no	war	was	ever	substituted	by	sports	








The	 aforementioned	 does	 not	 mean	 that	 sport	 values	 and	 organisation	 are	














































good	managerial	practice,	but	 real	control	could	come	 from	athletes	 them-
selves	only	because	they	are	the	most	interested	in	controlling	sports	associa-
tions	leadership.	This	is	far	from	reality	and	sounds	utopian,	but	(following	
ing	of	 the	mission	of	 sport	 in	a	global	 soci-
ety.	Seven	fundamental	principles	come	from	
understanding	 Olympism	 as	 “a	 philosophy	
of	 life”	which	“seeks	to	create	a	way	of	 life	
based	 on	 (...)	 universal	 fundamental	 ethical	







masses.	–	Olympic Charter in force as from 









Antoine	 Duval,	 “The	 Olympic	 Charter:	 A	
Transnational	Constitution	Without	a	State?”,	
Journal of Law and Society 45	 (2018)	 S1,	






Kaldorʼs	 theory	 of	 contemporary	 warfare:	
Mary	Kaldor,	New and Old Wars: Organized 
Violence in a Global era,	Stanford	University	
Press,	Stanford	2012.
21
The	 history	 of	 sport	 and	 physical	 culture	
movements	is	differentiated	similarly	as	phi-
losophy	was	divided	by	 the	Channel.	Physi-
cal	 culture	 developed	 at	 the	 Continent	 as	 a	
non-competitive	and	collective	endeavour	to	
reach	 the	 highest	 possible	 republican	 ethics	
of	the	nation,	while	modern	sports	were	first	






position	 of	 hegemony	 over	 physical	 culture	
already	in	the	1960s.
22
Olympic Agenda 2020 and Slovenian Sport,	
Olympic	Committee	 of	Slovenia	 –	Associa-
tion	 of	 Sports	 Federations,	 Ljubljana	 2015.	
Olympic	Agenda	is	a	document	issued	by	the	
International	Olympic	Committee	to	react	on	
























ent	of	 these	sources	of	political	power.	Even	 if	we	put	aside	 the	systematic	
corruption	mentioned	 above,	 the	 impact	 of	 these	 power	 structures	 over	 the	
















of	 the	most	 inspiring	contributions	 to	ethics	of	sports	points	 into	 this	direc-
tion:	Bernard	Suits’	philosophical	recreation	and	transfer	of	Schiller’s	aesthetic	
play	from	the	realm	of	art	to	the	realm	of	game.23	This	spirit	of	sport	cannot	











































hope	as	expressed	in	§83	and	following	paragraphs	of	Critique of the power 






















I.	Kant,	Critique of the power of Judgement,	
p.	299.
25











suggests	 that	 the	hierarchical	order	of	excellence	 involved	with	sport	com-























Od Kanta do suvremene etike sporta
Sažetak
Radom se nastoji uspostaviti veza između Kantove etike i etike sporta povezivanjem koncepcije 
antropocena, kao suvremene epohe tijekom koje prirodna povijest postaje kulturnom povijes-
ti, s etikom nade, kako je predstavljena u Kantovoj Kritici	rasudne	snage. Ključan je moment 
Kantova argumenta da je biranje kulture ispravan put ljudskog razvitka prema civilnom društvu 
i kozmopolitskom jedinstvu. Je li sport takva kultura? Može li sport postati važan moment u 
suvremenoj etici nade? Odgovor je uvjetno pozitivan jer postoje određene prepreke. Prvo, jedan 
je od razloga za to inauguriranje olimpijskog sporta u svrhe održavanja ravnoteže u društvenim 
sukobima. Da je takvo što ostvarivo sugerira nam da bi hijerarhijski poredak izvrsnosti u sport-
skom natjecanju osnažio društvenu hijerarhiju. Drugo, sport je jedna od najpopularnijih i naj-
profitabilnijih globalnih zabava, no njime upravlja aristokratska elita s iznimnim potencijalom 
za zloupotrebu moći. Treće, globalni organizatori sporta imaju mnogo političke moći skrivene 









Von Kant bis zur zeitgenössischen Sportethik
Zusammenfassung
Das paper zielt darauf ab, eine Verbindung zwischen Kants ethik und der ethik des Sports 
herzustellen, indem es die Konzeption des Anthropozäns als zeitgenössische epoche, während 
welcher Naturgeschichte zur kulturellen Geschichte wird, und die ethik der Hoffnung, wie sie 
in Kants Kritik	der	Urteilskraft dargestellt wird, miteinander verknüpft. Das entscheidende Mo-
ment in Kants Argumentation ist, dass die Wahl der Kultur der richtige Weg des menschlichen 
Fortschritts zur Zivilgesellschaft und zur kosmopolitischen einheit ist. Ist Sport eine solche 
Kultur? Kann Sport zu einem wichtigen Moment in der zeitgenössischen ethik der Hoffnung 
werden? Die Antwort ist lediglich unter Vorbehalt positiv, da Hindernisse vorhanden sind. ers-
tens ist einer der Gründe dafür, dass der moderne olympische Sport ins Leben gerufen wurde, 
um soziale Konflikte im Gleichgewicht zu halten. Dass dieser Zweck erreicht werden kann, 
legt nahe, dass die hierarchische Reihenfolge der Spitzenleistungen im Sportwettbewerb die 
sozialen Hierarchien stärken würde. Zweitens ist Sport eine der beliebtesten und profitabelsten 
Unterhaltungsformen der Welt, die allerdings von aristokratischen eliten mit einem enormen 
potenzial für Machtmissbrauch beherrscht wird. Drittens haben globale Sportorganisationen 






De Kant à l’éthique contemporaine du sport
Résumé
Cet article tente d’établir un lien entre l’éthique kantienne et l’éthique du sport à travers le 
concept d’Anthropocène, en tant qu’époque contemporaine au sein de laquelle l’histoire natu-
relle devient l’histoire culturelle, mais également à travers l’éthique de l’espoir, telle qu’elle est 
présentée dans la Critique	de	la	faculté de juger de Kant. Le moment charnière de l’argumen-
tation kantienne pose que la culture est le chemin de l’évolution humaine qui mène à la société 
civile et à l’unité cosmopolitique. Le sport est-il une culture de la sorte ? Le sport peut-il devenir 
un moment important au sein de l’éthique contemporaine de l’espoir ? La réponse est positive 
sous réserve d’un ensemble de conditions puisqu’il existe un certain nombre d’obstacles : pre-
mièrement, le sport olympique a été inauguré dans le but de maintenir les conflits sociaux en 
équilibre. pour qu’un tel projet se réalise, cela suggère que l’ordre hiérarchique d’excellence 
dans la compétition sportive pourrait renforcer la hiérarchie sociale ; deuxièmement, bien qu’il 
soit régi par une élite aristocratique qui détient en son sein un énorme potentiel d’abus de pou-
voir, le sport est l’un des divertissements mondiaux les plus populaires et profitables ; troisiè-
mement, les organisations mondiales du sport possèdent un pouvoir politique qui se dissimule 
derrière les slogans olympiques qui revendiquent l’exclusion du politique dans le sport.
Mots-clés
éthique	de	l’espoir,	Critique de la faculté de juger,	caractère	cosmopolite	du	sport,	éthique	du	sport,	
Anthropocène,	Emmanuel	Kant
